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'The more rules the poorer the people. The more laws the more
law-breakers**
*He who is compassionate conquers.*
'He who has won a battle should stand in the place of mourning.*
Thus are aphorisms for the man of affairs set side by
side with the paradoxes of the mystic, and in the Far East
the way of the mystic has often been made that for the
man of action. For Buddhism and Laoism have indeed
been the inner core alike of quietism and activism; and
Lao-tse is, like Sakyamuni, both visionary and teacher of
affairs.
If the Tao is the unseen reason the Te is its embodi-
ment in life. It means truth—'What ten eyes see is
firmly established'—i-and is equivalent to virtue: to mores
becoming the way or standard of morals.
Whether or not the book is his own composition, it
is accepted as such by his followers, and the long and
learned controversy as to its authenticity is not unlike that
concerning the Homeric poems. Were they written by
Lao-tse or by some one of the same name? Or are they
his thoughts collected and edited like those of K'ung Fu-tse,
of Buddha, of Jesus, of all the greatest teachers ? What
matters is that they are ours to-day. Those who argue
most understand least.
Ill
The book consists of three parts: the first deals with
the problem of moulding oneself according to the Tao;
the second with the method of moulding others according
to the same mysterious prototype, and the third with the
way of ruling a country according to its principles.
Tao is the ancient Chinese symbol for that which is from
Eternity, and in it is the abiding proof that the thought of
China is not after all so different from that of India. In
his concept of a Natural Order, a Divine Reason, lies Lao-
tse's claim to be a philosophical as well as a mystical
thinker. Using an idjea already current in China he deep-
ens it and fills it with new meaning, conceiving it as Primae-

